ALTHOUGH the Egyptian word for triad rarely appears in Egyptian texts, the triad is undoubtedly a structural element of Egyptian religion.2 We too often find traces in Egypt of the triadic ordering of gods to suppose it to be due to an illusion of modern scholars preoccupied with Christian trinitarian doctrine.3 A critical approach is needed, however; the triadic structure was not realized always and everywhere in Egypt. Neither is there much point in disqualifying the triad as a secondary religious phenomenon. Theological treatment of the religious tradition, such as grouping gods into triads, is no less an element of religion than certain aspects and developments of cult and devotion.
We can distinguish (a) triads consisting of three gods or three goddesses, and (b) triads consisting of two gods and a goddess or one god and two goddesses. The triads containing both sexes usually have the family structure: father, mother, and child. When a family was placed in the triadic structure, the concept of a differentiated monad could not subsist, and it remained a pluralistic totality.
In the lesser temple of Abu Simbel there is a place where three Nubian gods are portrayed: Horus of Miam, Horus of Bak, and Horus of Buhen.' The three of them together represent the many Nubian deities. Actually the triad restricts this profusion by only comprising three gods. Since their names and iconography agree although their origins are different, these three Horus gods make the impression of being three local forms of one god. The tritheistic reduction of polytheism is mono-or henotheistic here. In the great temple of Abu Simbel, not three but four figures are carved in a central place: Amen-Re', Rc-HIarakhte, Ptah, and Pharaoh Ramesses II. The three gods form an essental representation of the many gods of the empire, and the pharaoh seems to represent the unity of this triad. And indeed, the great temple of Abu Simbel is named: House of Ramessesmeramin.2 By way of the triad, plurality moves to unity here, and vice versa, for in this temple to the unique pharaoh many gods are present in written or sculptured form. Elsewhere too we find that a god may be the unity of this triad. Thoth is called: 'The heart of Re, the tongue of Tatenen (= Ptah) and the throat of the Hidden of name (= Amun). '3 Sometimes the starting-point is not plurality but unity, which is differentiated into three, that is into plurality. In the sun-god the rising sun Khepri, the midday sun Re , and the setting sun Atum are distinguished, and these modalities are joined in the name Khepri-Rec-Atum.
The gods Pta, Sokaris, and Osirians could be conjoined and depicted as a single being: Ptah-Sokaris-Osiris. The great majority of texts regard this composite god as singular. In a few cases, where the third person plural is used of him, he seems to be looked upon as a plural being. 4 An excellent example of the triad not only as a triple, and so implicitly plural differentiation of unity, but particularly as a restriction of plurality is found in Pap. Leiden I, 350 Iv, 2I.5 The Egyptian scribe even uses the Egyptian word for triad:
The pantheon (ntrw nbw) is a triad who do not have their equal. Hidden is his name as Amfun. He is Re( in countenance. Ptah is his body.
We note the changing inflexion for the number of the pronouns. The many godsall the gods, says the text6-are summarized in a triad, an Egyptian plural. At the same time they are restricted to three gods. Referring to this passage, Gardiner7 speaks of 'trinity as a unity' and Zandee' remarks: 'Amiin, Rec and Ptah are regarded as one god.' By the aid of the triad, divine plurality is explained as a unity.
The examples of triads given so far were trinities. They all consist of male deities. Morenz2 gives an example of a trinity consisting of three female deities: QadeshAstarte-<Anat. He also mentions a triad containing one goddess: Atum, Shu, and Tefnut. He calls this 'eine Trinitat des Werdens', and remarks: 'Wir sehen zwar die Einheit sich entfalten, aber der Grundakkord der Einheit wird nicht durchgehalten, der die Trinitaten erst zu dem macht, was sie sind. '3 Where the threefold differentiation comprises a differentiation of male and female divinities, no return to unity is possible any more. One god as indweller of another is a common conception in Egypt, for instance Atum and Re<, so that they are looked upon as the single god Atum-Rec. For the indweller of a goddess to be a god, however, or the other way round, is not possible. The union of man and woman is not restrictive but productive, and leads to the birth of the child. The triad Atum, Shu, and Tefnut, indeed, develops into an ennead. Mixed male-female triads are no trinities, and not monistic but pluralistic triads. 4 Worship in the temples was not usually confined to a triad. The tritheism inherent in the triad, also in the pluralistic triads of mixed sex, was clearly felt as too much of a limitation. An ennead was worshipped, in which the triadic structure was sometimes plain to see. Such an ennead did not always consist of nine gods; there might be more or less. It was not a matter of a definite number of gods, but of undefined plurality. The deities of these triads are often named together in the texts and depicted together on the monuments, but they are never referred to in the singular, always in the plural form. Because of the male-female opposition they cannot be regarded as a trinity. The contrast of man and woman is not unified in the child because of its sexual differentiation. The binary opposition of father and mother is repeated in the opposition of mother and son.
The deities are summarized in a pluralistic triad: the family. This theological solution of the problem of divine unity and plurality corresponds to the Egyptian conception of man not as a lone individual, but as a member of society. This society was not the larger family, as we see from the comparative poverty of the Egyptian language in kinship terms. Neither did a local or social community take first place, though ties with town and nome were certainly felt; what counted was the small family unit. In Egyptian texts and visual material it is noticeable how important to the Egyptians were the relationships within the family unit, of man and wife, mother and child, father and son. As the family unit was so important in Egyptian society, we can understand that Egyptian theologians made use of the family to solve the problems of divine unity and plurality. It is remarkable that the divine family does not impair the triadic structure. Triads contain one child, and no more. The child, usually Horus the child, represents the pharaoh who is the ideal man. Where a triad is incomplete and a divine pair is worshipped, e.g. Khnum and Heket in Antinoe, we may suppose that the pharaoh or man forms the third member: Khnum is the creator of man. Examples of triads consisting of father or mother with two children are hardly to be found, apart from Atum, Shu, and Tefnut, which is a special case. The example given by Kees2 of Hathor with Harsomtus and Ihi at Denderah is highly doubtful.
However important the family was in Egyptian culture, in itself the triad is a totality and a plural. Thus we find triads in Egypt that are not trinities, nor does the family structure seem to have been impressed upon them in order to preserve the aspect of unity. From these epithets of Anukis Habachi deduces that Satis is the mother of Anukis, and that the family structure was maintained in this triad, the only difference being that the child is not a son but a daughter. However, this difference is by no means slight. Although the position of women in Egypt was certainly not very subordinate, the ideal child was undoubtedly a son. 3 In so far as could be checked, Anukis is nowhere else plainly described or portrayed as child and daughter of Khnum or Satis. Anukis is chiefly known as nurse of the king,4 and her name might mean wet-nurse (snk-to suckle).5 Apparently an Egyptian prince was usually not suckled by the queen, but cared for by an official nurse, while the actual suckling seems to have been done by other women.6 Thus the child with its mother and nurse was a familiar conception in Egypt. In mythology: Horus with Isis and Nephthys. If Anukis is the daughter of Satis, then she is not like Horus in the Osirian triad the representative or redeemer of her father, i.e. Harendotes,7 but her mother's helper. An Egyptian princess could take over certain functions from her mother, so that sometimes she was not only 'daughter of pharaoh' but also 'consort of pharaoh'. The 'divines adoratrices' of Amun were daughters, but also consorts of the god. 8 Habachi goes a little too far in pronouncing that the old theory that Anukis was one of the two consorts of Khnum 'has nothing to justify it'. That Anukis was Khnum's daughter need not always prevent her from functioning as consort. In the Theban tomb no. 73 Anukis is indeed the 'consort' of Khnum.9 As the opposition between male and female in the father, mother, and son triads is repeated in the mother and son relationship, so it is repeated here in the father and daughter relationship of Khnum and Anukis. It is noteworthy that in the father, mother, and son triads father and son do not form a pair as Satis and Anukis do. The son replaces the father, the daughter helps the mother and duplicates her. Although one of the Egyptian words for nurse (rnnt) can also mean virgin,' it does not become clear in how far the separation into mother and nurse also implies the separation into mother and virgin in the triad of Elephantine.
Comparative religion has shown that the duplicating of a goddess may comprise more than mother and daughter, mother and nurse, mother and virgin, older and younger woman. Careful study of Egyptian religious material will surely yield more findings. Female reduplication was at any rate popular in Egypt. Hence Egyptian theologians, unable to formulate divine unity through triads once male-female differentiation had been introduced, will have felt the need sometimes to express the female complex in a triad not only in the two functions of one goddess as mother and consort, but in two goddesses, because to them woman was not simple, but ambiguous. 
